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IN LUCETUA

Busing
. Nearly fifty years ago, Vernon
Parrington wrote about the development of the colonial mind. The
Forefathers, he observed, believed
that, "as free men and equals it is the
right and duty of citizens to recreate social and political institutions to the end that they shall further social justice, encouraging the
good in men rather than perverting
them to evil." The Continental Congress embodied that principle in the
Declaration of Independence. The
Thirteenth, Fourteenth, and Fifteenth Amendments to the Constitution enacted the principle, and in
1954 the Supreme Court applied it
most particularly to education in
the United States.
In these troublesome times for
cities like Louisville and Boston, it
is good to remember that busing to
achieve racial equality is not a judicial aberration. It is the inevitable
consequence of an essential American idea.
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It requires neither wisdom nor

courage to support both the goal of
desegregation and a method of
achieving it, namely, busing. It
apparently does require more common sense than some of our fellow
citizens possess to see that we cannot
practice racial segregation and hope
to secure the benefits of freedom for
ourselves and our children. Our
institutions will not thrive if they
encourage evil and discourage good.
The wonder is, rather, that communities like Louisville and Boston continue to resist what is as inevitable
as the progress of the Mississippi
from Lake Itasca to the Gulf of
Mexico.
An ironic aspect of the unrest becomes apparent when we remember
that busing is a measure of last resort, a measure designed to calm unrest and right official injustice. The
courts have ordered busing only
when plaintiffs could prove that
official decisions perpetuated segregation. Racial discrimination takes
many forms. As C. Robert Zelnick,

a legal specialist for the Christian
Science Monitor, noted recently,
school boards draw attendance zones
"to conform to existing black-white
residential patterns." They simply
allow white schools to become overcrowded and black schools to be
under-used. They build new facilities for white schools alone. They
recruit only whites for special programs such as those provided by
vocational schools. They approve
individual transfers to preserve
segregated patterns. When these
wrongs have been proved, the courts
will order a city to remedy the consequent imbalance with a plan of
its own devising. If the remedy can
work without busing, well and good.
But if busing must come, let it come.
In all of the cases so far, the courts
have ordered busing only to correct
de jure segregation. Therefore, .
communities which have persisted
in these and similar injustices have
brought upon themselves this method of last resort. Had they reformed
their own school systems, they
would not now have to be shoe3

horned into compliance with the
law. It is pathetic that Louisville
and Boston can have practiced racial discrimination for years and
protest the injustice of busing.
Many other cities, large and small,
have quietly accepted the inevitable.
It is instructive to see the differences
between them and their noisy sisters. Of Denver, Jack Greenberg,
director of the NAACP Legal Defense Fund, has said that "there has
been an effort by the leadership to
make (integration] work." The Boston School Com~ittee, on the other
hand, has encouraged resistance.
In Kirkwood, Missouri, which has
seven thousand students, school
leaders visited parents in their
home to listen to opinions about
integration. They conducted district and regional meetings and
study groups. They informed the
parents by mail of their plans and
the reasons for them . As a result of
careful community planning, Kirkwood devised a busing plan which
satisfied the great majority of parents and achieved fair racial integration.
People resist busing because they
fear its consequences. If political
and educational leaders commit
themselves to swift compliance with
the law, people more easily overcome their fear. If their leaders consult them about the shape and content of the desegregation plan, the
people will exchange fear for a positive regard for themselves and their
neighbors. For these reasons we abhor President Ford's shrinking from
full support of the law. Such behavior by the nation's Chief Executive
only encourages fear and resistance
to busing and to the idea of racial
equality. Instearl of fostering hope
among those who propagate race
hatred, he ought to encourage those
who perpetuate one of the main currents of American thought. It is a
mistake to view busing in isolation
from American history. The story
of busing is one more chapter- we
hope it is the concluding chapterin the history of the long struggle
for racial equality in education.
-AFS
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Spying at Home

Recently, a citizen wrote to a local newspaper expressing his support of Senate Bill S-1 which he
felt would "put some teeth into local
law enforcement and make our nation secure from any radicals with
revolutionary ideas." After citing
statistics of crime and terrorism, the
citizen asserted his willingness "to
sacrifice some freedoms to guarantee
the security of our great nation and
bring law and order back. If it takes
such measures as tapping telephones,
then I am for it. Any federal security
agency may tap my phone any time
it chooses to. Also it may search my
home without a warrant any time
day or night. I have nothing to hide,
nor am I ashamed of any organization I belong to or support." This
citizen lightly disposes of his Fourth
Amendment rights but clings tenaciously to those reserved by the First
Amendment. He refuses to give up
his "right to Worship God and Jesus." The citizen's zeal for law and
order is touching; his political na'ivete is alarming. He doesn't see that
one freedom derives from another.
You cannot yield just one.
Recent events in this country confirm that government is naturally
hostile to personal freedoms. To a
degree, such hostility is natural.
There are people who use their constitutional freedom to destroy democratic processes. But in the last twenty years our government has taken
an interest in the lives of American
citizens which is too broad and too
secret. This kind of interest cannot
continue and we applaud the efforts
of Senator Church and Representative Pike as they try to correct abuses
by the National Security Agency, the

Central Intelligence Agency, and
the Federal Bureau of Investitation.
During recent months we have
learned some disturbing facts. From
1955 to 1974, the CIA read other
people's mail. Intelligence ·experts
took this liberty without sanction by
the President or any other ele.c ted
authority. They did not inform the
President about it, and when officials discovered what had occurred,
the spies lied to their bosses about
when it had stopped.
We have learned that the NSA
can snatch telephone and telegraph
messages out of the air. They used
this ability to listen to over eleven
hundred · communications of antiwar activists and dissidents. With
the CIA, the NSA compiled files on
seventy-two hundred American citizens and built a computerized index
of over 300,000 persons an·d organizations. The NSA regularly intercepted overseas cables for nearly
thirty years and got cooperation
from American companies such as
RCA, ITT, and Western Union.
Meanwhile, other intelligence experts disobeyed orders to destroy
supplies of assassination weapons
and powerful poisons. The orders
were issued in 1969 and again in
1970. In 1975, the weapons and poisons were produced at Senate hearings.
Not all these "oversights" resulted
from government bureaucrats taking overzealous initiative. Lyndon
· Johnson pressed the CIA into domestic intelligence because he believed
that foreign powers caused antiwar
resistance and he wanted the CIA to
prove it. The CIA violated its charter to comply with Johnson's wishes.
Johnson did not like what the CIA
told him about the strength of the
Viet Cong, so he ignored the CIA
when it did the job it was supposed
to do. The CIA said the Viet Cong
had 600,000 men in South VietNam
but Johnson told Americans the
number was 300,000.
During recent months, in other
words, congressional investigators
have uncov,!red a long history of
elusive cha ns of command in the
intelligenc services, of slipshod
The Cresset
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supervision, of overzealous recordkeeping, of disobeying orders, of
lying to Congress and the President.
These abuses resulted from government's natural desire not for law
but for order and predictability.
Intelligence agencies gather data
so that governments can predict
events. In general, freedom is incompatible with predictability. Had
these abuses continued, they would
have diminished our freedom to be
secure in our houses, to speak, write,
assemble, and even to worship.
Many remedies have been proposed. Most of them have merit and
each will, in part, correct these abuses
and help prevent them from happening again. Out of the Church and
Pike investigations will come a redesigned system of congressional
supervision. Congress will watch
the CIA, NSA, and FBI more closely than they have in the past. Congress will attend more carefully to
the budgets of these agencies. They
may publish the total amounts allotted to each and they may require
more itemized accounting in closed
hearings. Congress may submit
these figures to budget analysts
specially chosen for their independence and objectivity. When new
agency directors are needed, Congress may place special emphasis on
the ability to say "No" to the President. Each of these measures will
make it a little harder for the intelligence experts to lie, evade, and
disobey.
None of these measures, of course,
will prevent voters from putting in
the White House a person who will
tolerate lying, evasion, and disobedience. None of these measures
will prevent citizens from volunteering to give up the freedoms which
the NSA, CIA, and FBI are supposed to protect. In the end the
problem does not belong to the spies
or the Congressmen or to the President. It belongs to each one of us.
The first purpose of democracy is
to secure the blessings of freedom.
Yet some citizens can airily dismiss
what millions have struggled to preserve, what billions still dream of.
Read again the citizen's words at the
November, 1975

beginning of this editorial and you
may wonder (to paraphrase Walt
Whitman) where is what we started
for so long ago? Why is it yet unfound?
-AFS

the Social Science and Humanities
Indexes by librarians. The next
time you go to your library, ask your
librarian to suggest that The Cresset
be included in these indexes. You
might point out that our book reviews have been listed in the Book
Review Index since 1965 and that
we have been known to libraries
through the Faxon Index as well.
But we don't believe in hiding our
light under a bushel and there is no
reason why those who write for The
Cresset should not have their work
noted in two of the most consulted
indexes in this country.

NOTES FROM
THE EDITOR'S NOTEBOOK

A good example of an article
which would deserve indexing is
"The Proper Role of the University
in the Formation of Conscience,"
which begins on page six. We spotted
it at the beginning of the school year
and knew that our readers would
be interested. The authors were delighted when The Christian Century
confirmed our judgment and asked
permission to print it, in shortened
form, in a late October issue. Frankly, we were reluctant to grant permission if doing so meant that we
could not print it. Two phone calls,
however, revealed that neither journal desired exclusive rights. We
agreed to "simultaneous publication." Because The Christian Century appears weekly and The Cresset
appears monthly, we expect our
readers to define that phrase loosely. Whatever its history, we are glad
to bring this article to you.

With this issue The Cresset begins its thirty-ninth year. This is an
advanced age for a review of literature, the arts, and public affairs. It
is an advanced age for a periodical
of any kind. The average journal
seems to have a life cycle like a butterfly. It bursts forth in dewy glory,
flutters about joyously during warm
summer days, then dries up and
blows away on the harsh winds of
autumn. That The Cresset has survived longer than the average horse,
a noble creature, is a tribute to the
devotion over the years of its publi&hers, its staff, and especially its
readers.
We would like to enlist our readers in an effort to bring The Cresset
to the attention of even more people. We would like to have The
Cresset indexed in the Social Science Index and the Humanities
Index. Journals are admitted to those
indexes upon the advice of the
American Library Association's Advisory Committee to the H. W. Wilson Company, which publishes these
and many other indexes. The advisory committee bases its recommendations on ballots completed
by librarians across the country. In
other words, journals are voted into

In our last issue, we identified Walter Keller as an associate professor
of theology. We were wrong and are
happy to note Dr. Keller's promotion to the rank of full professor.
-AFS
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Foreword

THE PROPER ROLE OF
THE UNIVERSITY
IN THE
FORMATION OF CONSCIENCE

A report by the Valparaiso University Team to The
Danforth Foundation at the conclusion of its Workshop on Values in Higher Education held at
The Colorado College, Colorado Sprin_gs, june 15-29, 1975.

During the fifteen-day period, June 15-29, 1975, faculty teams from twenty American colleges and universities met in a Workshop on Values in Higher Education
at The Colorado College in Colorado Springs as guests
of The Danforth Foundation. Valparaiso University
was one of the institutions invited to participate in this
workshop.
Mornings were spent in seminars, to whose leaders
we express our gratitude for a "stretching" experience
which some of us had not enjoyed, at least to the same
extent, since graduate school days.
Afternoons were given primarily to the discussion
and resolution of a problem which the team had previously identified as significant to its own institution
and susceptible of some kind of corrective action. The
nature of our problem and the reason for choosing it
are set forth in the body of this report where we ha ve
also acknowledged the decisive contributions of our
consultant, Mike Bloy.
Evenings brought us lecturers of national reputation
-Elof Carlson, Walter Metzger, Frederick Goodman,
Parker Palmer, Lawrence Kohlberg, William Sloane
Coffin, and (usually unscheduled but always germane
to the topic) Henry David Aiken. We came to know
them in informal contacts not only as excellent scholars
but also as fine people.
The workshop staff-Robert Rankin, Warren Bryan
Martin, and Patricia C. Tucker- developed a memorable program and executed it with grace, effict'ency,
and good humor. The highest compliment we can pay
them is to say that they did their job like representatives of The Danforth Foundation.
Finally, we acknowledge with great gratitude the
contribution of Mrs. Dorothy Lange, who ran errands
for us, arranged tours to interesting places when we
needed a break in the routine, and typed our report.

JOHN H. STRIETELMEIER, Chairman
PAUL W. LANGE
DALE G. LASKY
ALFRED W. MEYER
SUE E. WIENHORST
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For perhaps the past quarter century, Valparaiso
University has more. or less explicitly defined its task
as one of fostering "conscience and competence." The
degree to which we have succeeded in fostering competence is, in many ways, measurable. There are ways,
generally accepted in the academic community, of defining competence and identifying those who possess
it. It is even possible to define various degrees or levels
of competence. The empirical evidence indicates that
Valparaiso University has done a consistently good to
excellent job of turning out competent graduates.
It is by no means clear that we have done an equally
good job of fostering conscience. At least we have not
for some time taken a close look at this area of our professed responsibility. We therefore welcomed an invitation from The Danforth Foundation to send a team to
its Workshop on Values in Higher Education, where
there would be an opportunity to ask ourselves what we
ought to be doing in the area of the formation of conscience and where we could be assisted by the insights
of a "faculty" whom we had all come to respect through
our knowledge of their professional work. Our team's
consultant was the Reverend Myron B. (Mike) Bloy,
Jr., President of The National Institute for Campus
Ministry, whom we found a wise counselor, a delightful
new friend, and a fair-to-middling tennis player.

I.

The Meaning of Conscience

Already in our preparatory meetings before we went
to Colorado Springs, it became obvious that we had no
clear, agreed-upon meaning of the word "conscience."
The writer of our original proposal to the Foundation
quite obviously used the word in its common meaning:
"the capacity of man to assent to moral and ethical
norms implanted by educative processes, formal and
informal." He could express concern, therefore, lest we
impose our own perhaps ill-considered or inadequate
values on young people in the process of furthering
their moral and ethical growth. The ethicist on our
team was most helpful at this point in calling to our
attention Bonhoeffer's definition of conscience as "the
drive of human existence to unity with itself," a definition which, as we came to understand it more clearly
at the workshop, denotes a scope of meaning much broader than that usually associated with "values" and "morality." It suggests an integrity (one-ness) of the person, a
wholeness of personality, which provides the context
for the making of choices. To the understanding (and
formation) of this integrity, this inner unity of the personality, many disciplines have something fundamental to contribute- most obviously theology, philosophy,
psychology, and sociology but, just as importantly, all
of the other academic disciplines.
November, 1975

II.

Education and Conscience

It would appear that education, in its very nature, is
a conscience-forming enterprise. It is an error, therefore, to think of the formation of conscience as a kind of
optional extra which certain eccentric "religious" schools ·
tack onto the kind of allegedly value-free education
which is offered by "non-religious" schools. The formation of conscience is not a discrete moral or religious
exercise carried on in departments of philosophy or
religion as calisthenics and hygiene are handled by the
department of physical education. "Here I stand," Martin Luther told the Diet, and the I was not just the dissenting doctor of divinity but the total Martin Lutherscholar, teacher, lover of music, neurotic genius, subject of the Emperor, and (as he could hardly have failed
to be aware of in that fateful moment) mortal and
combustible body. And a Lutheran university, when it
speaks of conscience, ought perhaps to be thinking in
Luther-an terms of the total response of total persons
to specific situations. Such an understanding of conscience takes us far beyond debate about the intrinsic
rightness or wrongness of specific acts or lifestyles, although in its magistral role any educative entity- the
home, the church, the school-may recommend spe- ·
cific acts or codes of conduct which it conceives to be
demanded by or accordant with its understanding of
the Ultimate Good. But teaching people to play certain
kinds of approved roles does not make them people of
conscience. It does not, of itself, nurture anything that
can properly be described as integrity, conceived of as
unity within the self. Indeed, moral prescription, particularly at the college level, may have the very opposite effect; it may prevent young people from completing the natural and normal process through which conscience is formed, through which integrity is achieved.
The university may be helpful in this process if it can
provide its faculty and students with some center around
which they can organize their selves, some magnetic
pole to which their internal compasses can point.

Ill.

Conscience and the Psychological Man

Philip Rieff, in "The Mind of the Moralist," suggests
that three character ideals have successively dominated
Western civilization: first, the ideal of the political man,
formed and handed down to us from classical antiquity;
second, the ideal of the religious man, formed and handed down to us from Judaism through Christianity; and
third, the ideal of the economic man, formed and handed down to us in the Enlightenment. Rieff maintains
that in our own time a new character type has arrived
on the scene: the psychological man, who lives not by
the ideal either of might or of right, but by the ideal of
7

insight. The emergence of psychological man "marks
the archaism of the classical legacy of political man,
for the new man must live beyond reason- reason having proved no adequate guide to his safe conduct through
the meaningless experience of life. It marks the repudiation of the Christian legacy of the religious man, for
the new man is taught to live a little beyond conscience
-conscience having proved no adequate guide to his
safe conduct through life, and furthermore to have added burdens of meaning to the experience of life. Finally,
psychoanalysis marks the exhaustion of the liberal legacy represented historically in economic man, for now
men must live with the knowledge that their dreams
are by function optimistic and cannot be fulfilled. Aware
that he is chronically ill, psychological man must nevertheless end the ancient quest of his predecessors for a
healing doctrine. His experience with the latest one,
Freud's, may finally teach him that every cure must
expose him to new illness."
It is by no means a matter of unanimous agreement
that Rieffs "Psychological Man" is, indeed, the emergent man of the future. But we were troubled by the
thought that if, indeed, he proves to be the man of the
future, our very question for study is, !?r soon will be
widely thought to be, anachronistic. For conscience, as
we understand it, implies that life has meaning, whereas Psychological Man sees life as an essentially meaningless experience.

IV.

The University and Concern for Conscience
Formation

Our attempt to discern the university's responsibility
for conscience formation raised the question of the interrelationship between the university and the culture
in which it lives. In recent years this issue has been
joined by those who have· attempted to redefine the
scope of the university's task in the light of the alleged
failure of traditional institutions, such as family, church,
and voluntary associations, to provide for the moral
development of the youpg.
Some analysts of academia argue that the American
university has become the unwitting exponent of a
particular view of the nature of reality and the moral
life, despite its protestations to the contrary. This because the necessary emphasis in the university upon
objective study and the analytic understanding and description of "what is" has been isolated from a wider
conception of human life The result has been a constrictive view of the rational, which reduces rationality
to logic and cognitive knowledge, and which has become
normative of the truly human. Thus the university has
unintentionally become deeply involved in the formation of conscience, and with a result many consider in
8

need of critical assessment. This raises the question how
the university can respond to broader educational needs
presented by our society without losing its function as
an institution of higher learning.
As an institution explicitly informed by the Christian
faith, Valparaiso University seeks to understand and
perform its function within the context of a broader
view of man. The term "Christian University" can be
viewed as a shorthand name for the institution of higher learning which seeks to understand and to embody
the implications of the Christian faith for the full life
of .persons. In seeking these goals, two directions of
movement are implied.
First, as an institution brought into being in order to
express a faith which entails a comprehensive perspective on life and the world, the Christian university can
achieve what it professes to be only by plumbing the
full implications of faith for the task of education. This
implies striving after a deeper understanding of the
meaning and value of personal and communal life to
provide direction for all dimensions of university life.
Second, the Christian university is challenged to
demonstrate that the faith is sufficiently catholic to
affirm the full scope of questions and ideas essential to
any claim to be a "university." The Christian university
therefore includes within it those who do not profess
the faith. It does so not only uecause it is not a church,
but because it depends upon the testing and questioning
which arise from divergent points of view to embody
the full dimensions of the faith.

V.

Valparaiso's Integrating Principle or Magnetic Pole

Whether a church-related university such as Valparaiso comes to understand its mission as that of an institution serving a dominant culture, or whether it sees its
role as that of an advocate for a knowledgeable, intellectually honest dissenting minority, it will endeavor
to state, as clearly and precisely as it can, what is the
center or the magnetic pole around which it believes
true internal unity (integrity) can best be organized.
For our fathers in the Faith, the answer was very simple and very brief: Jesus Christ as Lord and Savior.
We have not been able to improve on their answer, and
we offer it now as our own.
From Jesus Christ as our Lord we have learned that
lordship is not an exercise in tyranny. It is, rather, an
exercise in authority. And all authority, as we were reminded over and over at the workshop, must be earned.
So it was and is with His authority. One of our contemporaries has called Him "the man for others." This
echoes His own self-definition as one who came not to
be ministered unto, but to minister. He symbolized it
The Cresset
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for us in His washing of His disciples' feet. It seems
faithful to our knowledge of Him, therefore, to say that
His lordship is most fully expressed in His servanthood,
and that any claim which we may make to be His followers must finally rest upon our willingness to take
upon ourselves the form of servants. We need, as a campus community, to consider and, if possible, spell out
the implications of servanthood as a pole to which the
Christian conscience will be drawn.
From Jesus Christ as our Savior we have learned not
only the good news of our own liberation from the condemnation of the Law, but also of our capacity to liberate others. We see ourselves as the latest generation of
disciples sent forth to heal the sick, to cast out demons,
and to proclaim the coming of the Kingdom. And we
suggest the urgent need of discussion on our campus of
the implications of this ministry of healing and reconciliation, not so much in the "religious" aspects of our
common life but in our "secular" callings. In what sense
is a physicist, for instance- or an engineer or an historian or a coach-a healer, a reconciler, a savior?
What does conscience or integrity, conceived of as the
drive of human existence to unity with itself, demand
in the way of continuums between knowing and doing,
between private conviction and public confession, between our private personas and our public personas,
between institutional commitment and institutional
structure? We did not have the time to explore these
questions in the two weeks of the workshop. We are
more than ever convinced that they urgP-ntly need exploring at all levels of our community.

VI.

Implications for the Faculty as Teachers,
Scholars, and Members of the Academic
Community

In attempting as faculty members to spell out some of
the implications of our concern for the fostering of conscience as well as competence and our belief that conscience is finally organized in terms of an ultimate commitment of some kind, we take upon ourselves the very
task we propose for our students. That is to say, we accept the obligation to discover and acknowledge the
commitment around which we organize our conscience
and the obligation to consider what this commitment
implies for thought and action.
The central responsibility of the faculty is to teach and to do it in such a way
that the student is motivated to learn. In this sense the
teacher is primarily a facilitator of learning rather than
a dispenser of information. To teach then involves the
necessity to submit oneself at some point to the understanding and independent judgment of the student, to
A.

Implications for Teaching.

November, 1975

his demand for reasons, and to his sense of what constitutes an adequate explanation. The purpose is not necessarily to get the student to "shape up" with respect to
predetermined behavior or belief, but primarily to get
him to understand our reasons for believing and behaving as we do. Teaching therefore requires us to disclose
our reasons to the student and, thereby, submit our
reasons to his evaluation and criticism.
Whether the purpose of instruction is to get someone
to do something or to believe something, the primary
thrust of the conversation of instruction- the interaction between teacher and student- is to get the student to do or believe what is taught because he sees a
good reason for doing so. In other words, the purpose
of teaching is to facilitate learning by helping the student see that the'belief is reasonable or the behavior is
justified.
As teachers, we must be aware that if education is anything it is a valuing enterprise. Teacher and student
alike look upon the process itself in value terms though
-to be sure- they do not always agree in their respective evaluations of it. What to the teacher may seem
worth-while may, to the student, seem worthless or,
worse, destructive. In the interaction between teacher
and student each exercises his personal responsibility
for his role in the teaching/learning process. Thus, the
teaching/learning situation can itself become an occasion for value-clarification and for examining the adequacy of the values we espouse as well as the reasons
we give for doing so.
In short, moral development and conscience formation can and do take place at every level of the teaching/learning process whether we recognize it or not.
The critical point is that we be aware of and respond to
this inevitability. In light of this fact, it seems imperative to admit this to ourselves and to our students in
order to set forth the sort of judgments that so often remain parts of a "hidden curriculum" and in order to
expose these judgments to critical examination.
The responsibility for conscience formation includes
selection and organization of the formal curricular experiences, as well as the provision of co-curricular experiences, structured or unstructured. Both kinds of
experience provide the opportunity for a breadth of
learning in which conscience formation occurs.
B. lmplicatioils for Scholarship. ' We recognize that
the concern for moral and spiritual as well as professional values requires that we speak from commitment
-that we not only bring professional expertise and
competence to our work but that we also bring a particular point of view to the scholarly task itself. In short,
we recognize that faith-whether Christian or notshapes the way we think and the product of our thought,
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establishes our beginning point and governs our conclusions, has implications for thought as well as for
action. The grounds of thought limit the questions to
be raised, the data to be used, and the methods to be
applied. In this sense, questions of fact cannot finally
be detached from questions of value. Each implies the
other insofar as we ourselves must determine what constitutes a fact. This decision itself implies a set of values.
In the same way, all values imply a set of facts ~n terms
of which we organize our experience and make it whole.
Thus, we must each ask ourselves what our faith requires of us as scholars.
As Christian scholars, then, we must ask ourselves
whether, in what way, and to what extent our commitment as Christians forces us to develop a recognizably
Christian approach to questions and issues that are not
explicitly religious or theological but more broadly
human. This is not to say that we are calling for a "Christian philosophy" or a "Christian poetics" if such terms
are taken to mean single systems of thought that can
somehow be designated "Christian." Christians differ
too much theologically to expect this sort of unanimity.
We are not calling for an approved system of thought
of any kind, for this would amount to little more than a
new intellectual legalism rather than an acceptance of
the obligation to remain mindful of our faith in our
callings and to work out its implications for ourselves
in the context of those callings. Indeed, as Christians,
we find ourselves deeply suspicious of all legal ismswhether theological or not- as covert forms of idolatry.
C. Implications for Our Role as a Faculty. Nor can we
consistently restrict our attempt to work out the implications of commitment to our work as teachers and
scholars, for our commitment will also have a bearing
· upon our understanding of our nature and role as a
faculty somehow distinct from students and administration. Thus, for example, we cannot be content to consider only the implications of our commitment to teaching because redefinition of our task as teachers implies
a concomitant concern for the sort of faculty to which
this task is to be entrusted. One can scarcely see how
we- as teachers- can attempt to foster the sort of ethical and spiritual integrity we propose for our students
if we ourselves have not passed through the fire of seeking it or are unwilling to continue doing so alongside
the student. In short, when the educational task is defined in terms of ethical and spiritual as well as professional values, the teacher becomes something more than
mere scholar or intellectual technician. In the past, Valparaiso has exhibited as much interest in the competence of its faculty as it has in that of its students. Yet,
it is not clear that "competence" has been defined on
our campus in anything more than narrowly profession10

al terms. It therefore seems apparent that questions of
faculty competence and what it means can no longer go
unasked and unanswered or even be rejected out of
hand. They must be opened up to the sort of discussion and deliberation that will enable us to act consciously and responsibly as we put our concerns into
action, not merely as private persons acting individually
but as public ones functioning as a faculty within an
academic community.
Finally, we will have to bring our concern for integrity to bear (1) upon our conception of ourselves as a faculty as we examine our role in the academic community as a whole and (2) upon our relationship to one another as one of the "estates" within that community.
Insistence upon integrity and commitment entails an
obligation to protect the process by which they are
achieved and the individual who takes part in this process. Indeed, our concern may even imply re-examination of the social and political structure of the university itself and an attempt to question the principles by
which decisions get made as critically as we examine the
decisions themselves.
To be sure, all of this sounds rather sweeping, and in
a sense it is. Genuine commitment always pervades and
shapes every aspect of belief and action. In the past,
this commitment has been at work though the process
has often been silent, unconscious, and therefore uncritical as well as irresponsible. For the most part, the
Danforth team has attempted only to raise questions,
not to provide answers for them or to suggest changes· in
policy that may proceed from these answers. In doing
so, however, we have become convinced of the need to
make our concerns explicit in order to examine them
openly and critically and- if they are accepted- to introduce them into our discussions and deliberations
about the academic enterprise. Only in this sense and
to this extent are we now calling for a departure from
the habits of the past. In doing so, we believe we are calling for the sort of process that will enable us to develop
and express our own moral maturity and spiritual seriousness in terms of conscious, responsible action based
upon a commitment that has been exposed to the critical scrutiny of the community itself. Just as we have refused to call for intellectual legalism in general, so we
refuse to dictate or even to call for this sort of legalism
in terms of educational theory. Nor do we intend to suggest that it is either possible or desirable to restrict the
academic community-whether it be administration,
faculty, or student body- to Lutherans or even to Christians. From the non-Lutheran or the non-Christian we
hope to gain only what we demand of ourselves: that
they be persons of intellectual, moral, and spiritual
integrity willing to acknowledge their commitments
and examine the implications of these commitments
The Cresset

for their own life and thought and for our work together.

VII.

Recommendations for Implementation

One of our seminar leaders was not being entirely
facetious when he expressed a debt of gratitude to the
decline of Western civilization for providing the "Values
in Higher Education" theme of the Danforth Workshop. In selecting our team's topic of "The Proper Role
of the University in the Formation of Conscience," we
might similarly confess a debt to the uncertainty which
has attended the realization of the "conscience" objective in Valparaiso University's dedication to fostering
"conscience and. competence." In preceding sections of
this report we have attempted to define and articulate
the meanings and implications of our professed dedication. However, we are painfully aware that, without
implementation, this report could be dismissed and
shelved as only another exercise in catalog or promotional rhetoric. A concerted effort to apply our "professing" to the curricular and extra-curricular life of
our campus is required. We do not claim the competence to make specific recommendations for changes in
our institutional program. But we have benefited from
our formal and informal workshop discussions with
thoughtful educators from varied disciplines. Having
reflected on these discussions, we make the following
recommendations in order to stimulate the members
of our community to consider ways and means of makking conscience formation an explicit objective m our
life as a community.
A. Information. • The Danforth Foundation has requested that we share this report with the faculty. We
recommend that this report be distributed also to the
Board of Directors and to the administration. We further recommend that it be offered for publication in
The Cresset and the Torch.

•

B. Curricular. In the area of curricular concerns, we
are conscious of the limitations which preclude adding
courses and programs to the existing curriculum. We believe, however, that our present curricular structure
provides legitimate opportunities for explicitly recognizing and pursuing conscience formation . Since the
faculties of the respective colleges and departments are
the most competent judges of the specifics of curricular
implementation, we recommend that our report be
placed on the agenda of departmental meetings, that
members of our team be invited to those meetings at
which the report is discussed, and that each department
submit its own report of the extent to which it considers
curricular and co-curricular modifications appropriate
to its discipline.
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We were impressed by a molecular biologist's description of his "humanistic" approach to the teaching of a General Biology course in which he eschewed
the technological refinements of subject matter terminology which would be necessary for biology majors.
Instead, he used nontechnical language to provide his
students with the basic biological concepts and information needed to stimulate consideration of the implications of the subject matter for issues such as therapeutic abor:tion, racial bias, human sexuality, pesticides,
and eugenics. We cite this example- admittedly drawn
from a field outside our areas of expertise-as an illustration of what is being done by one nationally recognized teacher to heighten his students' awareness of
values.
In terms of existing curricular structure, we suggest
that the present "General Studies" requirement is one
appropriate vehicle for each department to begin making "values" and "conscience formation" explicit concerns in its curriculum.
We would
C. Extra·Curricular and Co-Curricular.
like to stimulate the formation of structures whereby
those members of our community with shared concerns
about values and conscience could meet formally and
informally to discuss their common interests. Our team
consultant, a former chaplain at Massachusetts Institute of Technology, described to us the Technology and
Culture Seminar at that institution. The Seminar consists of activities and programs devoted to concerns
about overspecialization and the lack of interdisciplinary teaching and research. We recommend that the administration facilitate the formation of a similar program on our campus.
D. A Valparaiso Workshop on Values.
As we have
been stimulated and inspired by our experiences at the
Danforth Workshop, we recommend that a similar
workshop be scheduled on our campus. Through the
contacts established by our team in Colorado Springs,
we are in a position to recommend specific individuals
in a variety of disciplines to lead discussions at such a
workshop.
E. Miscellaneous. Finally, we recommend that the
appropriate agencies established by the Instrument of
the Internal Governance of Valparaiso University review current policies and prar:tices of the University in
the light of the principles set forth in this report. We
suggest that it would be profitable to study the report's
implications for matters such as (1) graduation requirements, (2) recruitment, retention, and termination of
members of the faculty, (3) parietal rules and regulations
and (4) public assertions and claims made in university
publications.

.U
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THE ARTIST AND THE HUMAN CONDITION

•

Diederich Kortlang (1925-1974)

WENDELL MATHEWS

SINCE THE RENAISSANCE
the imaginative artist has been acknowledged as a man of ideas rather
than a mere manipulator of materials. Skill is important but the artist's
work is viewed essentially as the
visible record of his creative mind.
Diederich Kortlang was the embodiment of this liberal arts ideal.
He had great technical knowledge
and skill. His breadth of artistic
expression - painting, printmaking,
drawing, tapestry, wood inlay, mosaics and mixed media- was stag-

Wendell Mathews, art historian and
graphics designer, is currently chairman of the department of art at
Carthage College in Kenosha, Wisconsin.
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gering in an age when most artists
narrowly focused their work in one
direction .
But more than this, Diederich
Kortlang was a man of ideas. His
subject matter portrays a love and
concern for people and their many
environments. A keen observer of
the human condition, he was critical in the positive sense of wanting
to improve the wrong and to celebrate the good.
First, Kortlang was critical when
people- including
himself -lost
their sense of direction. Through
his art he held up a mirror to help
viewers see the foolishness of their
ways. This is seen in his treatment
of an old theme, "The Ship-of-Fools"
(see fig. 1). The ship is full of individuals venturing off to foolish,
unrealistic goals. This can happen
to anyone. Kortlang used the theme
once again as a portion of a. large

mural that now hangs in Hanover,
Germany. While he was working on
the painting,. an art historian asked
him about his progress. Kortlang
told the man that he was doing a
self-portrait in the form of an artist
painting in the back of the ship.
The art historian laughed as though
to ask, "Do you place yourself with
these fools?" Kortlang perceived
the unspoken question and commented wryly that the fellow pointing the way in the front of the ship
was an art historian. He would have
said the same thing to the President
of the United States. All men, he
seemed to be saying, are potential
passengers on the Ship-of-Fools.
A similar criticism is seen in two
woodcuts titled "What did I say?
What did I do?" (fig. 2) and "It's so
nice to see you" (fig. 3). The former
shows an individual oblivious to the
harm he has done through some
The Cresset

Diederich Kortlang, Clown, 1971 , serigraphy , 14-1/ 2 x 11-7/ 8",
12 colors, edition 1/ 100 .

Diederich Kortlang, Flowers Wishing To Be Stars, 1973 , intaglio and
serigraphy, 8 x 6-7/ 8", 10 colors, edition 1/ 100.

•
Diederich Kortlang, It's So Nice To See You, 1967 , woodcut, multicolors , 20 x 25-1/2", edition 1/ 30.
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foolish, thoughtless comment. The
latter depicts women who waste
their lives flitting from one cocktail party- or bridge party- to
another, never putting to use their
talents.
This criticism of wasted talents
is seen also in the etching "Hippie"
(fig. 4), a caricature of a youth whose
search for love and reality is misdirected. This theme of unrealistic
goals is treated symbolically in the
very sensitive etching "Flowers
wishing to be stars" (fig. 5).
Second, Kortlang had great empathy for people who suffered. This
·was partially rooted in his childhood in Germany during the rise of
Hitler. His hate of war and man's
inhumanity to man is seen in "Homeless Bird" (fig. 6). The dove of peace
flies against a background of a burning city.
The head of a Mexican (cover
art) reflects his concern for the
harshness of life for a great number
of people in Mexico. Kortlang knew
these people well. After leaving
Germany· he settled in Cuba until
Castro's rise to power. Leaving all
of his possessions, he fled with his
family to Mexico in 1960 where he
lived twelve years before coming to
the United States. He did numerous
drawings, paintings, and prints of
the Mexican people and their land.
And finally, Kortlang used themes
of joy and celebration. The joy and
mystery of human relations is seen
in "The Lovers" (fig. 7). He had a
continual fascination for masks and
costumes, which is shown often in
the form of clowns (fig. 8). This is
deeply rooted in the traditional
Carnival of the Rhineland area
which he participated in as a child
and student in his home city of
Cologne, Germany.
Diederich Kortlang was born m
Germany in 1925. After living in
Germany, Cuba, and Mexico, he
came to the United States in 1972
to teach painting and printmaking
at Carthage College in Kenosha,
Wisconsin. In 1974, after a short
period of illness, he died of cancer.
What has been presented in this
article is only a small portion of the
14

meaningful legacy he has left us.
As you look at his works, remember
that they are often mirrors giving
insights into both our limitations
and our potentials for love and
creativity.
U
•Printmaking is the production of
multi-originals printed by the artist
from etched plates, woodblocks, silk
screens, or litho stones. Mr. Kort-

lang produced most of his graphic prints · between 1961 and 1974.
This article is illustrated with a few
examples that center on the particular theme of people. In September,
1975 a comprehensive exhibit of
of Mr. Kortlang's work was exhibited at Valparaiso University. A catalogue of works is available for $2.00
from Mrs . Erika Kortlang, P.O.
Box 149, Somers, Wisconsin, 53171.

••

Diederich Kortlang , What Did I Do . . . . 1970 , woodcut , black , 23-3/ 4 x 15-3/ 4".
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Diederich Kortlang, Lovers, 1964 , 1ithography, black, 9 x 11'".

Diederich Kortlang, Homeless Bird, 1970 , lithography and serigraphy , multicolors , 11-1/ 4 x 13-1/2 ".
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AS YOU BELIEVE, SO YOU HAVE
NORMAN E. NAGEL

Matthew 21 :33-46

Norman E. Nagel is Dean of the Chapel and University
Preacher at the Chapel of the Resurrection.
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Today's Gospel, Vineyard; next Sunday's, Marriage
Feast. Marriage Feast and Vineyard go together. Today's Old Testament lesson begins with a love song that
turns the beloved into a vineyard. Happy things, weddings and vineyards. "The voice of mirth and the voice
of gladness, the voice of the bridegroom and the voice
of the bride, the voices of those who sing as they bring
thank offerings to the house of the Lord. Give thanks
to the Lord of hosts, for the Lord is good, for his steadfast love endures for ever." It was Feast of Tabernacles'
time- camping out, picnicking, gladness for having
been brought through the wilderness- and it was also a
vintage festival.
The parable tells of everything possible having been
done for a time of wine and mirth, a vineyard planted,
a hedge set around it, a wine press dug, and a tower for
watching against marauders. Then the householder
made his first mistake. He let it out to tenants. He would
have spared himself all the subsequent trouble if he had
just kept the vineyard for himself, with its grapes and
wine, its mirth and gladness. Then he does another very
silly thing. He goes off into another country. Everybody knows that if you want things taken care of the
way you want them, you stay right there and keep good
watch standing over them. What does he expect? Crazy
man, he expects the tenants will be so glad of the fruits
of the vineyard that they'll be happy to give him his
portion and they all celebrate together. "Not bloody
likely," is the response of the tenants. They figure that
anything they give away is that much less for them. And
why should they? Who can make them? A householder
in another country isn't going to be able 'to do much
about it. "The tenants took his servants and beat one,
killed another, and stoned another."
The householder just doesn't seem to catch on. "He
s(mt other servants, more than the first, and they did
the same to them." The next thing knocks out whatever
credibility there may still be left in the story: "He
sent his son to them , saying, "They will respect my
son."' Not these tenants; they have a keen eye for the
big chance. The absentee householder is obviously not
someone .t o have to worry about; and as for the son who
would come into the vineyard- if they get rid of him,
then no more problems. The vineyard will be theirs for
keeps. So they do it. "They took him and cast him out of
the vineyard, and killed him."
The Cresset
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Then comes the big theological question. "When the
owner of the vineyard comes, what will he do to those
tenants?" Obviously he'll clobber them . Wouldn't you?
Dr. Luther says it. "As you believe, so you have." If
you treat God as one who is interested in getting things
out of you, one who deprives you of your good things,
one for whom anything he gets means less for you, one
who demands his rights and pays back evil for evil, then
that is the God you have. If you treat God as one who
can't be trusted to care for your good, if you treat him
as a threat, as an enemy, then that is the God you have.
The evil you think of God, you will receive from him.
A man's evil toward God returns upon him in judgment. There is nothing capricious about God's judgment. It acknowledges what is the fact with a man and
deals with him accordingly. "These wretches he will
bring to a wretched end." What they are is matched by
their end. What they are is what they believe to be the
case with themselves and with God. They expect God
to act as they would, self-interestedly and retributively.
As you believe so you have.

•

The multitudes do not get the parable. They get it
less than the chief priests and Pharisees. The chief priests
and Pharisees get the point so clearly they want to kill
him. But the multitudes held him to be a prophet. They
could handle a prophet. That was the category they put
him in, but a category impossible to contain him, if they
really heard the parable. "Really hearing" is what faith
does; what is really heard creates faith . "Yes, that's how
it is. That's God's way, His way with me too." It is his
incredible again-and-again generosity. Giving things
over into our hands, His giving makes not less but more ,
so that we may share his delight in giving and sharing,
in celebrating, in mirth and giadness. It is His life style.
We don't have to be under judgment. It is not true
that what we give makes less for us; instead, there's
always more to g'ive. We won't get what we deserve , not
unless we insist on it. If we treat him as threat and
enemy, then that is what he will be. That is not what he
wants. He wants vineyard, fruit, wine, the joy of harvest.
The total range of Jesus is shown by his way with
wine. At Cana there is the astonishing bounty of his
wedding gift, that the voice of mirth and the voice of
gladness might ring on in celebration. And in the Upper
Room, when he spoke of drinking the fruit of the vine
in the Kingdom of God, he gave them wine. "This cup
which is poured out for you is the new covenant in my
blood." His blood poured out is the death he dies in our
place for our sins. That is the ultimate incredibility of
his love for us. What we had coming to us for our sins

November, 1975

he took in our place. Our sins can condemn us no more,
for we are forgiven, restored to fellowship with him at
his table, now and in the fullness of his Kingdom.
"As often as you eat this bread and drink this cup,
you proclaim the Lord's death until he comes." His
death, the ultimate horror of all history, for your sins.
If you can face that, then there is nothing you cannot
face, nothing you have to shut out or pretend isn't there
in all the hideous twisted evil that we can see about us.
There is no misery that goes deeper than the cross. The
crucified one is there and deeper down still. Everything that would destroy us he has. faced, and it did not
destroy him, and so neither those that are his. "Until
he comes"- that is when he will drink of the fruit of the
vine in his kingdom. But he is not one to drink by himself. To his disciples he says, "that you may eat and
drink at my table in my kingdom." Wine of the vineyard for the blood of his death for our sins. Wine of the
vineyard for the marriage feast.
You in the vineyard, how goes the digging, the watering, the weeding? What of the harvest, the fruit, the
wine? Are you living in a vineyard or a house of constraint? The answer is given when you tell of God, of
your creed, or of how your life is lived. Jesus did not
fit with their idea of God, and so to preserve God as
they wanted to keep him, they planned to kill him. They
called Jesus a winebibber, and when his disciples were
told to sober up because God's business is grim business, Jesus said, "Can the wedding guests mourn as long
as the bridegroom is with them? The days will come
when the bridegroom is taken away from them, and then
they will fast." He spoke of new wine that bursts old
wineskins.
He gives days of fast ("gone to another country") and
days of festivity, drought and plenty. This Lord of the
vineyard, who would have us live the whole rangefrom direst death to high happiness- frees us from the
sin of denying his bounty and his vineyard ways.
With wine he gives us his blood to drink, poured out
for our sins. What occurs is repentance then, and highest joy, proclaiming his death until he comes. Then he
will drink of the fruit of the vine with us at his table in
his kingdom, vineyard's harvest home.
Don't try to kill him with unbelief, insisting on another sort of God. He is the only one, and he is a vineyard God. You can insist that he be a God who gives you
hell, but he doesn't really want to. He wants the joy of
harvest and calls on us to play our part in furnishing
fruit and wine for the festivity.
To him be happy lives of loving thanks and praise
now and forever.
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ECONOMIC MIRACLES
AND SPIRITUAL OBSTACLES

A FEW DAYS AGO I BOARDED
the famed high-speed "bullet train"
at Tokyo Station for a swift and fascinating five-hour ride to Hiroshima. It had been nineteen years
since my last visit to the atom-bombed
city, and the progress made during these nearly two decades is little
short of incredible. Today, thirty
years after the dropping of the infamous bomb that brought instantaneous death to more than 100,000
people and a slower, lingering, pain-

Thomas Coates holds degrees
from Concordia College, Oakland;
Concordia Seminary, St. Louis (including the honorary Doctor of
Divinity in 1965); and the Lutheran
School of Theology, Chicago. After
serving The Cresset as managt'ng
editor from 1942-46, he served eleven
years as President of Concordia
College, Portland, which presented
him the "Christi Crux" award in
1973. From Portland he came to
Concordia, Fort Wayne as chairman of the theology department.
In 1966 he assumed joint positions
as professor of theology at the Lutheran seminaries in Tokyo and
Hong Kong and at the theological
academy in Seoul. He has written
seven books.
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ful death to many thousands more,
Hiroshima shows no signs of the
devastation that literally wiped the
city off the map on that dark August
morning in 1945. The only reminder of the holocaust is the Peace Plaza
in the center of the city, adjoining
the skeletal remains of the only
building that survived the blast.
The resurrection of Hiroshima is
symbolic and symptomatic of the
renascence of the entire nation of
Japan in the three decades since
General MacArthur received the
Japanese surrender on the battleship Missouri in Tokyo Bay. From
the ashes of total destruction Japan
has risen, like a modern Phoenix,
to become a front-rank economic
power, the third most productive
nation in the world.
What accounts for the miracle
that is post-war Japan? It is far too
facile an answer to attribute this
fact to the massive infusion of American aid in the early post-war period.
After all, America has poured its
billions into many other needy and
war-ravaged countries, but none of
these- with the sole exception of
West Germany- has matched the
physical and material recrudescence
of Japan in this relatively brief
time-span.

The answer, I think, lies in the
Japanese character. It is a character whose dominant traits are diligence, industry, discipline, honesty,
intelligence, and patience, coupled
with a high sense of duty and an
incredible loyalty to the concept of
the family-a loyalty which extends also to the larger family of the
society and the nation. The Japanese
have a word for it: giri- the concept of duty which impels the individual to submit himself to, and to
identify himself with, the total
group of which he is a member. The
Japanese social structure has traditionally been governed by the
Confucianist ethic. And despite
some attrition under the impact
of certain Western influences, that
ethic is still the dominant factor of
Japanese life.
Education, too, has played a vital
role in Japan's amazing recovery.
Japan has the highest literacy rate
of any nation. Schooling is compulsory through the ninth grade.
College enrollment is surpassed
only by that of the United States.
The Japanese thirst for knowledge
is unquenchable. Small wonder that
such a nation has prospered.
The economic resurgence of Japan has inevitably brought new and
19

vexing problems. Its intimate economic ties with the West, and its
almost total dependence on imported oil, have struck some heavy blows
at Japan's financial structure as the
tide of world-wide recession has
swept over Japan and as the Arab
oil squeeze has sent commodity
prices skyrocketing in the island
nation. The steady growth of the
gross national product has been
markedly slowed; while the rate of
inflation (35% in the last three years)
has reached astronomical heights.
Tokyo is now the world's most expensive city, with prices soaring
into
the
stratosphere- ranging
from a cup of coffee (now $1.00 a
cup) to apartment rentals ($270.00
per month for a single unfurnished
room).
Somehow or other, though, the
Japanese seem to be getting by. The
department stores (and Tokyo boasts
some of the world's finest) are stocked with luxury goods, with no lack
of buyers. Posh restaurants are
bulging with patrons. Trains are
crammed with summer vacationers
bound for seaside or mountain resorts. There are few visible signs
of recession or economic hardship.
The burgeoning industrial facilities, the relentless quest for new
commercial outlets abroad, and the
universal striving for an increased
measure of material possessions,
have sometimes caused the Japanese citizen to be branded as an
"economic animal." Whether he
deserves this epithet more than
does the citizen of any other industrialized nation is debatable. It is
nevertheless true that Japanese intellectual leaders, editorial writers,
and other molders of public opinion, are laying increasing stress
upon the "quality of life" of the
average Japanese. They are trying
to impress upon their fellow-countrymen that they should not, in
effect, try to live "by bread alone."
THE TRUE AND SATISFYING
alternative, however, does not lie
within the resources of the Japanese
national religions- Buddhism and
Shintoism- or of the Confucian-
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ist ethic. That alternative can be
supplied only by the Christian religion, which marks the "quality of
life" as being shaped by "every
word that proceeds from the mouth
of God."
Is Japan ready to accept the Christian alternative? Frankly, no. Four
hundred years after the first Christian missionaries reached the Japanese i~lands, Christianity has
made scarcely a dent on the Land of
the Rising Sun. A bare one per
cent of Japan's one hundred and
ten million population are avowed
Christians- divided about equally
between Roman Catholicism and
vanous competing branches of
Protestantism. In my judgmentformed after considerable exposure
to the Japanese religious and cultural scene during the past twenty
years- it would be unrealistic to
envision any time in the foreseeable future when the majority- or
even a sizable minority- of the
Japanese people will embrace Christianity. The hoped-for mass conversion to the Christian faith in the
post-war religious vacuum, when
the Emperor renounced his divinity
and the Shinto religion was disestablished, failed to materialize.
A recent best-selling novel, The
Silence, by Japanese Roman Catholic author Shusaku Endo, tells the
harrowing tale of the early Portuguese Jesuit missionaries who began
Christian work four centuries ago
in the southern Japanese island of
Kyushu. Despite heroic efforts, and
in the face of incredible hardship
and persecution, their results were
minuscule. Finally, Christianity
was officially proscribed, its adherents persecuted, martyred, and
driven underground. Endo concludes that Japan is like a huge
morass, in which the Christian missionary enterprise 1s inevitably
swallowed up.
There is only too much truth in
Endo's analysis. To be sure, a faithful remnant survived, clandestinely,
even the draconian persecution that
engulfed the early missionary settlements. Today no legal obstacle
whatever is placed in the way of the

Gospel proclamation, for modern
Japan prides itself on its policy of
religious freedom. Religious radio
programs bring the Christian message to every part of the country.
Christian literature is distributed
in profusion. Occasionally a prominent figure-like the late Prime
Minister Shigeru Yoshida on his
death-bed- embraces the Christian
faith. The Japanese Church has
produced some notable leaders,
like the late Toyohiko Kagawa, the
apostle of social justice; Kazo Kitamori, whose "Theology of the Pain
of God" marks him as Japan's most
creative Christian theologian, and
Chotise Kishi, leader among Asian
Lutherans and translator of Luther's
works into Japanese.
It was a moving experience, some
years ago, to attend the week-long
Billy Graham crusade in Tokyo.
On the final day, Korakuen Stadium was filled to its 50,000-seat
capacity, and at the conclusion of
the rally some two to three thousand
Japanese came forward to declare
publicly their acceptance of Christ.
This does not compare numerically,
of course, with the million-strong
who attended a later Billy Graham
rally in Seoul, Korea. It is visible
evidence, nevertheless, of the fact
that Christianity is alive in Japan.
ALL THIS IS A FAR CRY,
however, from assuming any largescale progress for Christianity
among the Japanese masses. The
built-in obstacles are simply too
great. Foremost is the tightly-knit
family structure, intimately associated as it is with ancestor worship.
For a family member to embrace
Christianity means, in effect, to renounce his allegiance to the deeplyingrained social and cultural traditions that bind the family together.
The result may range all the way
from severe disapproval to outright ostracism. Small wonder that
the average Japanese, so firmly
bound by the ties of filial loyalty
and familial solidarity, is unwilling to make such a decision.
What is more, he feels no especial
need for Christianity. In the main,
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his material wants are adequately
supplied, and the idea of future
salvation and of a "personal Savior"
do not come within the purview of
his thinking. The concept of individual guilt- in the sense of offending the moral precepts of the deityis foreign to the Japanese mind.
Consequently, he feels no burning
need for personal forgivenessat least not in the Christian understanding of that term. Instead, he
experiences a sense of shame when
he feels that he has violated the
honor of his family, his company,
or his nation, or if he feels that he
has betrayed the trust that has been
reposed in him.
The moral obligations of the J apanese are horizontal, rather than
vertical. His ethical motivationand it is very high- is cultural
and social, rather than religious.
A further obstacle to the growth
of Christianity in modern Japan is
the rise of the so-called "new religions" in the post-war period. These
are rooted in either Buddhism or
Shintoism- or in a combination of
the two- and are therefore compatible with the Japanese tradition
and culture. The appeal of the "new
religions" is very great, and millions of Japanese have found in
them a measure of satisfaction and
fulfillment which they have failed
to receive from the traditional- and
sterile- forms of the "old religions,"
Buddhism and Shintoism. The "new
religions" of Soka Gakkai, Rissho
Koseikai, Tenrikyo, P. L. Kyodanto name some of the most prominent- are the most vital religious
forces in Japan today.
The particular key to their success lies in their appeal to the individual. They imbue him with a sense
of personal worth and "belonging."
Highly and efficiently organized,
they provide for the needs and desires of their members with a wide
spectrum of activities, such as "cell
groups," in which members share
personal insights, problems, and
experiences; a counselling program;
an employment service; varied
recreational activities; community
center facilities for fellowship and
November, 1975

relaxation; and- at least in some
cases- opportunities for joint worship, as well as for individual devotion and meditation.
Soka Gakkai- the largest and
most aggressive of the "new religions"- has an impressive new
headquarters complex near the foot
of Mount Fuji. Rissho Koseikai has a
mammoth center in the heart of Tokyo, large enough to accommodate
50,000 persons, and equipped with
all manner of facilities for group
and individual participation. Others of the new cults offer comparable opportunities for their members.
CHRISTIANITY IS HARDput to compete with such a formidable array of rivals in appealing to
the average Japanese. The builtin obstacles to the Gospel are indeed
great, and it is not surprising that
mission work among the Japanese
is accounted one of the most difficult challenges that the Church
must face.
Difficult, yes, but supremely
worth-while. It would be a tragic
mistake to "write off' Japan as an
arena for the Christian missionary
enterprise, as one prominent American church official recently suggested because "it costs too much." For
one thing, we cannot escape our
Lord's command to "make disciples of all nations." And "all" does
not mean just the "easy ones." Is
Christian work ever easy? Or is the
criterion of missionary success the
absence of red ink on the mission
budget?
What is more, the Japanese people- intelligent, resourceful, idealistic, and loyal- deserve, in best
and fullest measure, the manifestation of the love of Christ, in witness,
in service, in the example of Christian lives. The result, indeed, may
not be great numbers of "converts."
But the Word, as we have been divinely assured, will never return
void.
In Japan , therefore, we keep on
sowing the seed. The harvest- in
time and in measure- we commit
to the mercy of God.
,U

COMING-OUT POEM

sisohpromatem
sisohpRomatem
sisohoRpmatem
sisohORPmatem
sisomORPhatem
sisoMORPHatem
sisaMORPHotem
sisAMORPH Otem
sitAMORPHOsem
siTAMORPHOSem
seT AMORPHOSim
sET AMORPHOSim

METAMORPHOSIS
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THE BARBARIANS
(After Cavafy)

I

We had expected more than axles clotted with mud dirtying the square;
dreamed of hordes pouring in at the gates, a northern tide
pressing apart the grain of a southern sun.
When they came, our gold and silver, our women,
our eager senators were already theirs. Why even ask
what they wanted, why they had turned aside?
They were the barbarians.
How could we understand their going or coming?
Why wonder what might be locked back of the purpose
that like a crust swam on the surface of those eyes?

II

We knew, knew or thought, whatever they did
was without reason. They were the barbarians.
We had waited in the markets, near the gates,
and returned through darkness.
After that, there was nothing.
Some said they had turned east for pearl,
others said west to fortify for winter.
They had grown tired; hungry for home ;
had left their camps frightened by portents,
gone north to their crude clusters of huts.
Desolate in the city we had prepared for their hands,
what was there to do? Though Consuls might speak in the Senate,
our laws were old, older than men, or memory.
We were well supplied with the things we wanted.
Slaves could buy what they were sent for, though the markets were dull.
Our money and our laws .. . how well they served us in that time!
Yet we had had nothing before, we saw at last,
but the ambition to live past their passage.
Now only the place waiting to be used
lay in the sun- not even waiting. Now we no longer expected.
All but the oldest and youngest stayed indoors when they could.

III

STUART SILVERMAN
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When they came at last, much later it seemed, they made no excuses.
Our metals, our bored women unmoved by their tired groping,
the few they bothered to butcher near the temple steps
had been theirs long before. When they left,
we went on as though they hadn't. We had become used to absence.
They had come too late to make any difference.
The whispers we'd fed on had drained into that night
someone had dispersed the glittering crowd with his news:
there is nothing to wait for. We had passed to a new stage;
their appearance left us insensible, when they moved on
we spoke of relief but our voices failed the moment,
our sounds fell like the bones of a dead belief.
We felt no more than the meat hooked in the market.
Tired of talk, our mouths stiffened. We had nothing to say.
What had happened, had happened before, long before
the city gates rang with the bronze thonged to the tips of their spears.
We watched them go as one watches the tide move out
leaving a few bones and pebbles drying in the sun.
The Cresset
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OUR YESTERYEARS TODAY

HAS THE NEED TO ESCAPE
all reality or the nostalgia which
hit Europe even harder than the
United States caused the first plays
of the season in Zurich to be lightweight, trying to amuse rather than
to enlighten? Or was it perhaps
sound business sense that overcame
all dramaturgic reasoning and insisted on entertainment first in
order to reassure a potential theatre
public of the theatre's good intentions? Undoubtedly, someone looked
through the box office successes
of the past. The forties, fifties, and
sixties may already have the appearance of "the good old days." Giraudoux's The Mad Woman of Chaillot was a hit play in the late forties.
My Fair Lady one of the greatest
world successes of all times, will be
twenty years old next March. And
who can fail with Neil Simon, Broadway's writing glamour boy, and his
The Sunshine Boys?
Giraudoux cared a great deal for
man and his sanity. During the last
years of the war his faith in the latter seemed a bit shaken, but not his
faith in man. He then envisioned
the frightful spectacle of technological progress that would engulf,
pollute, and enslave the world. To
take an example, he imagined someone would find oil underneath the
streets of Paris. This would be the
end of the City of Lights, even though
the oil might keep them burnin~.
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Giraudoux wrote a modern fairy
tale whose message is very much
alive today, when everyone is searching for new sources of oil. However
unconsciously, this hidden topicality of the play may have induced
Harry Buckwitz, Director of the
Schauspielhaus, to revive it.
The play is now thirty years old
and the world is by no means wiser.
The Mad Woman was first produced
by the great actor-director Louis
Jouvet in Paris in 1945. I saw and
read it several times then and somewhat later. I loved it, I lectured on
it, and I wrote about it. As in most
everything that Giraudoux did,
there is in The Mad Woman also
an inimitable feeling for poetry with
a touch of whimsical sentimentality.
He created unusual people whose
lives reflected his imagination rather than reality. Andre Gide once
said: "No power in the world but
barbarism can resist Giraudoux's
smile." How I adored the mad sanityofhis CountessAurelie who tricked
those rapacious human beasts into
the catacombs of their own destruction!
As the curtain rose on the street
scene with Parisian coffeehouse tables on the sidewalk I was enthralled
by the set. Harry Buckwitz's
beautifully staged atmosphere of
unreal reality, a telling canvas of
great promise, kept my enthusiasm
until Irma, the waitress, began her

monologue. These words about the
wonderful life of the little people
were not spoken by a bad actress
by any means. But her words were
no longer the words I thought I
remembered. Have our words become different, or are our ears no
longer attuned to Giraudoux's language? (Can we still enjoy Christopher Fry as we did in the early fifties, or Eliot, or any poet of the
theatre after the world's rude awakening about a decade ago?)
We need not blame Buckwitz
only for having presented a somewhat under-rehearsed play with
fine actors fumbling for lines and
killing the delicately chiselled style
as I remembered it. Flaws in the
play suddenly opened like the gates
to the Paris underground. Passages
yawned their ennui. The once touching dream scene between the Mad
Woman and the young boy whose
life she had helped to save sounded
uncomfortably banal. Perhaps all
depends on the actress to play the
title role. as a scurrilous character,
lovable a:ad unbelievable. Brigitte
Horney, also known in the United
States, played the Mad Woman.
Her performance did not come
close to its potential, and her radiance paled the longer the play lasted. However, the part of the ragpicker was well conceived and enjoyable. The only actor- a wellknown minor actor named J odoc
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Seidel- who translated Giraudoux's
poetry into posture, movement,
and gesture played the Mute beautifully. Though he did not speak,
he made the fairy tale quality come
alive. Perhaps The Mad Woman
should be done as a modern ballet.
But then, why do it at all?
I left the theatre in despair. They
had dethroned a literary hero of
mine. I did not feel betrayed so
much by the Schauspielhaus product~on as by time. I am now afraid
to go back to Giraudoux and reread him. And yet I know he was a
great writer and rare humanist, a
poet of the theatre.
LITTLE HAS TO BE SAID
about the theatrical effectiveness
of the musical My Fair Lady. Based
as it is on Shavian wit and scintillating language, which Lerner's
dancing lyrics skillfully reflect, it
has a graceful- however eclecticscore. The world has become accustomed to Loewe's melodies. Since
the theme of the musical is rooted
in the linguistic contrasts of the
Queen's English and cockney, the
problems of translation cannot be
anything but horrendous. In view
of the difficulties to be overcome,
Robert Gilbert did a praiseworthy
job in transposing the English into
High German and the cockney into
Berlin slang. But the linguistic
problems would be heightened
with any production done outside
of Berlin- as in our case. The actors
did not master the Berlin dialect
which, even if done well, would
sound strange to a Swiss audience
whose Mundart is totally different.
(The German version was first done
in Berlin in 1961.) In the past, the
Zurcher Opernhaus has featured
such sure-fire operettas as Die Fledermaus for its occasional lighter
fare. Now, under its new director,
Dr. Claus Helmut Drese, forces are
at work to turn a new leaf, the first
daring venture being My Fair Lady .
In spite of the obvious pitfalls,
My Fair Lady proved to be successful. Werner Saladin, who staged the
musical, was both clever enough
and humble enough to borrow from
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the New York and perhaps the Berlin productions- and even somewhat from the film. But it is only
fair to say that all borrowing was well
integrated in the action. I missed
the great ballroom scene which,
probably wisely, was left out. The
young Swiss choreographer, Jurg
Burth, stayed away from former
concepts of the ballet numbers and
achieved some stunning movement
images, particularly in the Covent
Garden Market scene where he skilfully worked with a great number
of dancers on a relatively small
stage. It is always difficult to say
how much the choreographer contributes and how much the director
contributes to certain staged movements. However the balance may
have been between choreographer
and director in this musical presentation, the Ascot-Gavotte was, from
a purely visual viewpoint, exquisitely done.
The three major roles decide the
musical's success. It seems rather
impossible to top or to come close
to the famous paragons of the New
York production or the film. Helmut Lohner, a matinee idol of the
Schauspielhaus, was an undistinguished Higgins, probably because
he tried too hard to get away from
the Rex Harrison image and, giving
up his own personal charm, turned
into much too rude a Higgins.
Moreover, his diction was not polished enough, much sloppier than
that of some of his co-players. He
should have carried the torch of the
most beautifully spoken language.
Dagmar Koller's Eliza, however,
was so impressive, vocally and in
her dramatic acting, that one never
missed her great models. In Pit
Kruger the Opernhaus found a near
perfect Doolittle who, rightly,
brought the house down. It was a
daring and adventurous step for the
Opernhaus to tackle an American
musical comedy and, to boot, such a
world success as My Fair Lady.
"With a little bit of luck," as Doolittle sings, the Opera House did it.
I FIND IT PROVED TIME AND
again that the general public wants

to laugh in the theatre and cares
little about the level of the comic.
Storms of ovation greeted the two
actors in the Schauspielhaus who
appeared in Neil Simon's The Sunshine Boys. Whatever one can say
against Neil Simon- and one can
· say a great deal- he knows how to
make people laugh, even when his
points are cheap and obvious . (I
loathe comedies in which I can say
the lines before I hear them on
stage.) The hackneyed idea of giving
oldtimers of the theatre a chance to
make their comeback is here refurbished. Two vaude-villains depend on one another as actors but
are full of spite towards each other,
in their serious as well as joking
moments which are interchangeable . The two dominate the stage,
and all other actors are supernumeraries, stage-born clich{s, who deliver the cues.
Gustav Knuth and Robert Tessen
were not as funny as the team on
Broadway, but the going was probably heavier since the German has
not the pointed sharpness and brevity of the original. Furthermore,
Axel von Ambesser, the stage director, paced the play in a slow manner. The two actors never really
acted with the great verve and funny
precision of old vaudevillians in
the recreating of their famous number of yesteryear in front of the
TV camera. Nor were they their
old bedraggled selves as in the first
and third acts.
The Sunshine Boys is a farce,
since the play lives on brisk reversal and feeds on physical buffoonery.
Although the mechanics of the farce
were not sufficiently in operation,
the audience did not seem to mind
and grasped the slightest chance
to laugh heartily. I have always
wondered about the needs of theatre
audiences. Perhaps one should not
wonder at all, but simply feed them
with laughs instead. They like the
laughs when they are happy and
need them when they are sad. Theatre audiences- very likely as every
one of us- do not mind discovering
that they are not only human, but
most of the time all too human.
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THE SUBLIMINAL ROOM

That weepy October,
marigolds were so full.
I made an omelet of
them. (do you remember?)
All November, leaves
mixed with rain, making
streets slippery. I
listened mostly to Chopin.
Leaves droop in September
too ripe and heavy for
trees. I was careful
not to slip, dreading
when the leaves would
grow dry and crumble.
Some live all winter
through the next spring.
Chased by winds, they
huddle in corners,
reminding me of mice.
I confessed to you
how I loved Russian
poets and waited for
a silent revolution.
I revealed my childhood
possessed by rosaries
and nuns chanting Ave,
Ave, Ave Maria. "Your
navel exudes the warmth
of 10,000 suns," you said.
We still live in this
subliminal room. I heard
Jonah did not want to
leave the whale's stomach.
We continue trying to
decipher Chopin. Your
eyes are two bunches of
morning glories. Sometimes
the sky is so violet.
Will we ever live by the
sea, Michael, and eat
carrots? I do not want
my sight to fail. Hurry,
the dew is drying on the
flowers.

JOAN McNERNEY
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It has become a happy custom for The Cresset to suggest books which can make
. interesting Christmas gtfts.
Here, well before the shopping season, are this year's
suggestions. The reviewers
have held or now hold various
positions on the faculty and
staff of Valparaiso University. Indeed, t/ the truth were
known, the university depends
on them daily to perform a
wide variety of indispensable
tasks.
-AFS

WATERSHIP DOWN.
By Richard Adams. New York: Avon Books,
1975.475 pp. Paper, $2.25.

A READER FINALLY HOOKED
by the intriguing title of Richard
Adams' novel Watership Down
may be disgruntled when he finds
he is beginning a book about talking rabbits. After a few minutes of
reading, however, adult or child will
be captivated by this novel which
appeals even to those put off by the

worlds created by J. R. R. Tolkien
or C. S. Lewis.
Composed in the form of a narrative epic, Adams' novel traces the
founding of a new rabbit colony.
Hairsplitting escapes and dangerous
journeys, ingenious trickery and
heroic sacrifice fill the episodes of
this novel. The reader is gently enticed into this lapine world by characters such as the adventurer Hazel,
the mystic Fiver, and the warrior
Bigwig; he becomes inspired by the
past glories of mythical rabbits
through tales told by story-teller
Blackberry; and he is sobered by
speculations of the next world
through poems sung by the poet
Silverweed.
It will be more than the plot that
will please the recipient of Watership Down. The reader's senses will
be dallied with by Adams' descriptions of the quiet dawns and stormy
evenings; his curiosity will be satisfied by the accurate details of rabbit
life; and his memory of other epic
tales will be awakened by Adams'
style and his unlabored use of literary and mythological references.

JOYCE E. HICKS
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THE NEW CHASTITY AND OTHER ARGUMENTS AGAINST WOMEN'S LIBERATION.
By Midge Deeter. New York: Coward, McCann and Geoghegan, Inc. , 1972. 188 .PP$5.95.

WHETHER "WOMEN'S LIBeration" has angered, confused,
fascinated, or lured you, .this is a
book I urge you to read. The media
has spent considerable time and
space on the subject, but despite
all the coverage, the ordinary Christian woman who believes that there
ought to be a unique way of looking
at the problems has had no handle
on the situation. While Midge Deeter does not write as a Christian,
her book does dive into the center
of arguments many have ignored,
struggled with, felt bullied into accepting, or taken up wholeheartedly. The clarification of issues and
the forthright denial, in this book,
of the modern outlook on the status
of women allow a solid grasp of arguments with which the reader can
identify.
Miss Deeter begins by exploring
all the common gripes against the
status quo in the areas of work, sexuality, "wiving," and child-rearing.
By the time she has introduced all
the problems women face these days,
"Women's Liberation" sounds pretty
appealing, since that movement attempts to resolve those conflicts.
But Miss Deeter takes a hard look
at the traditional "Liberation" answers to those problems, pointing
out the fallacies in the philosophy
of the movement. Her conclusion
is that while "Women's Liberation"
does offer a solution, that solution
produces obstacles which are equally
unacceptable. In h er analysis of the
typical "Women's Liberation" philosophy she unflinchingly denounces
some ideas as untrue to the real essence of womanhood; some as fancy
disguises for selfishness or selfhatred; some as just plain ridiculous drivel when out of the context
of "liberation" language. She concludes by offering a new philosophical foundation in place of all the
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intolerable choices in the present
system.
The essence of The New Chastity s message leaves open the possibility for a connection between
Christian women and others who are
concerned with the haunting, universal questions of values, personal
choices, and true freedom. It becomes increasingly apparent, in the
course of Miss Deeter's analysis,
that the "Women's Liberation" movement is founded on its proponents'
self-deprecation, dislike for feminine physical and emotional characteristics, and desire to be male. But
the supporting arguments for this
conclusion are far more fascinating
and provocative than the conclusion itself. For example, Miss Deeter's arguments touch the question
of whether biology determines a
woman's destiny. She states that
not enough credit is given these
days to the existence of non-physical characteristics which belong to
every woman. The push for women
to equal men by taking the aggressive, iniatory role goes against the
essential feminine grain, creating
a forced and distorted (and therefore superficial) equality. One advantage women have traditionally
possessed is subtle control of situations by a mere "yes" or "no"; the
loss of such control (by substituting
aggressive attitudes) results in vulnerability and bondage. With this
and other such discussion, the way
is clear for an understanding of the
Christian viewpoint in a way no
other discussion of "Women's Liberation" has allowed. On this particular point, the intersection with
Christian concerns would open discussion on the meaning of service
and love : the essentially feminine
relationship all have to God the
Giver, for instance, and the resulting conflict in any attempt to replace His giving with ours.
The New Chastity employs a rigorous standard of logic and profundity to cover both history and
analysis of the rise of "Women's
Liberation." The ground is wellcovered; both "traditionalist" types
and "militant feminist" types would

have to agree that the author presents an honest picture of the situation. The one-sided sound of the
strong title notwithstanding, it is
clear throughout that one could disagree with her conclusions even
while agreeing with her interesting
analysis both of contributing factors and of the nature ·a nd extent of
the problem. Miss Deeter's conclu~
sions about what is true liberation
and what kind of rights any woman
can claim for herself fall short of a
completely satisfactory answer for
the Christian woman, but at the
same time they form an exciting
beginning for the formation of independent Christian solutions to a
difficult problem.
RUTH PULLMANN

THE CRUSADES.
By Zoe Oldenbourg. New York: Random
House, 1966. $8.95.

THIS IS A FASCINATING
book, rich, colorful, and detailed,
the kind of book with which to settle down in front of the fire and lose
yourself during the February doldrums. The 11th and 12th centuries
are Mme. Oldenbourg's forte, and
she eases the reader into her account
of the first three Crusades with a
long sensuous description of medieval life in the Western Christian,
Byzantine, and Moslem areas. She
develops most convincingly her
theories of how conditions of the
times interacted to maneuver the
West into the wars, social, economic, and religious factors actually
being secondary to the unique
knighthood-chivalry fantasies ("pagan death-wish") of the West. And
throughout her story of the wars,
the clash of cultures is as interesting as the clash of swords. Mme.
Oldenbourg deals very well with
The Cresset

•

her complex subject, trying always,
in her own words, "to highlight the
human aspects of the situation."
It is her preoccupation with personalities that makes her writing
lively and absorbing for the amateur historian. She says of Barbarossa, "No philosophy of history can
correctly estimate the incalculable,
inexplicable importance of the
human personality in the case of a
great leader of men." She dissects
personalities with zest. From among
the many, a few appeal stronglyAlexius Comnenus, urbane but
patient with the grasping "boors";
Saladin; Baldwin IV, the leper
king, still functioning as a Christian
ruler while unbelievably maimed.
As the tally is in, the greatest losers
are the poor, the simple, and ironically, the local Christians.
EUNICE BAILEY

THE FAMILY MOSKAT.
By Isaac Bashevis Singer. Greenwich, Connecticut: Fawcett World, 1975. Paper, $1.95.

WE VIEWERS RECEIVED A
colorful glimpse of eastern European Jewry as we watched "Fiddler
on the Roof" in the theater and on
TV. And again, in Herman Wouck's
Winds of War, we saw portrayed
these fascinating people in their
country setting when the Jewish
Natalie and her American friend
"Briny" attended the wedding of
the younb J as trow cousins in Cracow. If you liked these narratives
about the distinctive pattern of
life of eastern Europe's orthodox
Jews, you will enjoy reading Isaac
Bashevis Singer's The Family M oskat. It is a novel which chronicles
Jewish family life in the Warsaw
Ghetto from the beginning of this
century to the Hitler terrors of
World War II.
The Moskat family dynasty, beNovember, 1975

gun by old Meshulam Moskat, is
revealed through three generations
of charitable but greedy, faithful but
doubting, loving but hurtful people, whose way of life was deliberately and inhumanely crushed by
man's incapacity for universal tolerance. The death struggle of this particular Jewish society is paralleled
by main character Asa Heshel 's
long search for some significant
truth, either within or outside the
bonds of Judaism, which might give
meaning to life. Though twice married and many times a comrade with
the jovial Uncle Abram in schemes
and misadventures, Asa Heshel
remains a cynic and disbeliever, unsettled and forever searching. With
war imminent, he watches his Jewish
relatives and neighbors as they
scurry to their prayerhouses, huddling together, awaiting fearfully
their uncertain destinies. He observes, "How alike all believers are
to one another! How they hate
others' beliefs! How sure they are of
their own." Asa Heshel comes to an
understanding of paramount significance without which it is doubtful whether mankind can survive.
His truth now becomes tolerance, a
basic acceptance for all of God's
persons in their cultural, religious,
and racial differences. But with
Warsaw in flames and his own fate
uncertain, it may be too late for his
new-found wisdom. Indeed, with
Hitler in full aggression, it may also
be too late for all men.
History has recorded sadly the
fates of the millions of Asa Heshel's
people who were victims of a fanatic elitism in full sway. Hopefully,
history does not repeat itself. And
so, The Moskat Family prods us to
remember the lessons of the past
and to re-evaluate our ever-present
tendencies toward feelings of superiority and toward racial and religious
bias. The book speaks to us as well
as to every generation of men who
have called themselves "God's chosen people."

NANCY KOHLHOFF

FOR ALL THAT LIVES ; WITH THE WORDS
OF ALBERT SCHWEITZER .
By Ann Atwood and Erica Ande rson. New
York: Charles Scribner's Son s, 1975. $6 .95.

THE
ESSENCE
OF
DR.
Schweitzer's philosophy, "Reverence for Life," is presented in picture-book format, with brilliant
nature photographs and sensitive
pictures of the Doctor in Africa
which illuminate carefully selected
quotations from his works. Albert
Schweitzer saw the crisis of man as
his alienation from himself and his
natural environment. Yet, the simple fact of man's consciousness, his
will to live, links him to all other
living things. This will to live is
present in all life, and makes life a
mystery, for which human beings
should hold great reverence. As a
man really lives this "reverence for
life," living not only for himself,
but for all living things with which
he comes in contact, his existence
will become more difficult, to be
sure. But it will become, "instead of
mere living, a real experience of
life," and at the same time will be
"richer, more beautiful, and happier." Living out this reverence for
life, man will come to realize, as
Schweitzer believed, that "love is
the eternal thing which man can
already on earth possess as it really
is."
This book will be savored by
readers of varying ages. It is a treasure- aesthetically,
intellectually,
and spiritually. In addition to stimulating readers to delve deeper into
the writings and life of Dr. Schweitzer, I hope it encourag-es them to
seek out other books created by Ann
Atwood. She has distinguished
herself in the field of children's
literature with other superb photographic essays related to nature and
poetry, also published by Scribner's.

ELLEN MEYER
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WILLIAM TOOMBS

Low employment opportumt1es
for liberal arts graduates merits all
the attention we can give. Any closure of the options by which educated
persons can contribute to the improvement and development of the
society must be taken seriously by
thoughtful citizens. Those of us in
higher education share, first, the
acute sense of personal frustration
that comes to young people who
have prepared themselves well and
diligently for potential service in a
variety of areas. Most of us also recognize the condition as symptomatic
of political, economic, and social
dilemmas that lie much deeper. It
makes considerable difference which
avenue of interpretation one emphasizes because the remedial proposals
lead in quite different directions.
We have developed some curious
ambiguities around these two inter-

*Th£s article appeared as a letter to
the editor in the June 23, 1975 issue
of the Chronicle of Higher Education. It is reprinted with the permission of the author, who £s Assistant
Director of the Center for the Study
of H£gher Education at Pennsylvania State University.
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pretations over the past few years in
analyzing perturbations in the job
market. When aeronautical engineers were facing nonemployment
in 1971 and 1972, the immediate and
almost exclusive interpretation was
that jobs had dried up. Few suggested that those graduates should
have acquired added skills in allied
health or justice administration. On
the 'other hand, prescriptive advice
for liberal arts graduates and the
institutions in which they studied
has been generous. Invariably it
begins with the suggestion that the
students should be and should have
been doing something quite different in the name of education. For
their part, the colleges should have
been anticipating and preventing
oversupply. This is an erroneous
emphasis and we should be very
clear about it. There is a shortage of
productive jobs in our society and
until that is remedied the so-called
excess "supply" can occur in career
fields as easily as in general fields.
Liberal arts students have been
among our major manpower resources because of their flexibility,
moving readily across the range
from technical to leadership special-

ties. They have answered the needs
of the armed forces and shifted to
fill shortages of teachers. They still
represent that kind of flexible, talented resource but the policies that
will open routes of redirection have
not been developed. The notion that
intelligent career decisions can be
made in the absence of some range
of job choices is fatuous. There is
no evidence that even the most careful career planning leads anywhere
if jobs are not available.
Despite the fears of humanists,
the liberal arts will not be put out of
business. There are enough young
people with a sensitivity of mind
and spirit to support them at a minimum level. But the liberal arts community could be seriously crippled
and no advantage gained by even
the most ardent proponent of occupationalism by the growing imbalance toward shortTrun goals. If
there is any topic on which the whole
postsecondary community might
agree, it is the importance of creative
and productive application for the .
talents of the young. Right now the
promising avenue to that goal lies
with economic policy, not with cur-·
ricular adjustment.
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